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I aim to make progress on the traditional “big questions” in the philosophy of mind 
especially as they intersect with issues in metaphysics, epistemology, and the philosophy of 
religion. I employ a consciousness-first methodology or analytic phenomenology whereby 
philosophical inquiry begins by attending to and analyzing, from the first-person 
perspective, common-sense beliefs and intuitions (often concerning the nature of 
consciousness), followed by relevant empirical data and finally appeal to theoretical virtues.  
  
Consciousness & Ontology of the Human Person. In my previous work I argue against 
reductive physicalism, Russelian monism, and emergentist mind-body dualism, as well as 
for the plausibility of type of neo-Aristotelian psychophysical dualism. In a new paper (a 
revise and resubmit with Pacific Philosophical Quarterly), “Enduring Problems for 
Animalism,” I argue that biological animalism—roughly, the view that we are each a human 
animal and persist by virtue of some biological fact—is inconsistent with endurantism—
roughly, the view that one and the same object exists at different times or with different 
classes of features without temporal parts. I analyze connections between the core 
biological animalist ontology of life and the persistence conditions of animals as developed 
by Eric Olson and Peter van Inwagen. It is argued that lives do not endure and therefore 
cannot ground the endurance of an organism or human animal. I then argue that 
conjunctive accounts, which add in psychological continuity, are of no help, and offer 
suggestions for moving forward. Select publications: here, here, here, and here. 
 
Human Nature & Philosophy of Medicine.  In the 2018-19 academic year I was a 
graduate fellow for a scientific cross-training grant for which I studied neuroscience. Over 
the course of my fellowship I became fascinated with a specific subdiscipline in the 
philosophy of medicine: the ontology of mental diseases. Clinical medicine consists largely 
of psychiatry and psychosomatics, which deal with mental diseases (e.g. depression, 
schizophrenia and dissociative identity disorder) and psychophysiological disorders (e.g., 
non-allergic asthma bronchiale, anorexia nervosa, and colitis ulcerosa). The realism vs. 
antirealism debate regarding mental diseases (do they exist or the useful fictions) requires a 
concept of mental disease. Unfortunately, medicine currently lacks such a concept. For 
example, the term “mental disease” is ambiguous as it is not clear what “mental” refers. 
The standard taxonomy of views splits into dualists accounts where “mental disease” is a 
disease of the mind. Alternatively, is a monist view where “mental disease” means that the 
patient is afflicted by a disease that causes disordered mental states, which are reduced 
physical states or the functions of physical states. In my current research, however, I offer 
an alternative taxonomy according to which we distinguish between personal and sub-
personal notions of “mental disease”. The standard view understands “mental disease” as a 
feature of sub-personal mechanisms that are reducible to parts of the human organism. I 
propose, however, that we understand “mental disease” as referring to irreducible personal 
states, states that cannot be reduced to sub-personal mechanism. The hope is that such an 
account will preserve a wholistic view of mental disease and thereby the treatment of those 
suffering from mental diseases. 
 
Consciousness & Epistemology. I am interested in how we the nature of consciousness 
can impact debates in epistemology. In a new paper, “Phenomenally Unifying the  
Foundations of Justification,” I argue that the phenomenal conservative has the ability to 
solve a significant, although underexplored, problem for internalist evidentialism: the 
problem of scatter. This problem, first raised by Ernest Sosa, argues that internalist 
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evidentialism is in principle unable to provide a unified theory of justification, as it posits 
disparate and fundamental sources of justification. I argue that phenomenal consciousness 
can provide the unification the scatter problem demands. I propose that the sources of 
justification, the epistemological principles, and notions of evidential fit are unified in 
virtue of sharing a specific attribute, an attribute that is implicit in the fundamental 
epistemological facts: the quality of phenomenally unified seemings.  

In another new paper, “Epistemology, Mind, and Hard Choices: Externalism or 
Dualism, but Not Both,” I argue that plausibly, physicalism (reductive and non-reductive) 
makes attractive epistemological externalism about justification. Much of the externalist 
program attempts to explain how sub-personal mechanism or relations, like causation and 
reliability, can account for noninferential justification. However, internalists’ typically 
understand noninferential justification in personal-level mental processes. The robust role 
internalists attribute to states of consciousness in generating epistemic justification seems 
to run counter to the restricted role ascribed by physicalism. Thus, there is at least a 
plausibly noteworthy, and as of yet unaddressed, prima facie conflict between physicalism in 
philosophy of mind and internalism in epistemology. I argue for this by examining the 
structural similarities between supervenience arguments against physicalism and arguments 
for epistemic internalism. Consequently, those attracted to epistemic internalism have a 
reason to prefer dualism, while those attracted to epistemic externalism have a reason to 
embrace physicalism. 
 
Analytic Philosophy of Religion.  My work in analytic philosophy of religion has focused 
on issues of religious epistemology, especially the epistemic status of religious beliefs, the 
nature of arguments for and against the existence of theism, and epistemic humility. I have 
also published on issues at the intersection of views about the ontology of the human 
person and religious beliefs about character formation and life after death. In a new paper, 
“Consciousness and Cosmic Fine-Tuning,” I interact with a novel use of a version of 
panpsychism called agentive cosmopsychism. On this view, cosmological fine-tuning is 
explained by the rational responsiveness of the conscious universe (a cosmic agent) to 
mental representations of the complete future consequences of all of available choices in 
designing the universe. Select publications: here, here, here, and here. 
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